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Haggadah portions that are Talmud 
quotes 

Source Sheet by Emanuel Ben-David 
 
 
We use two Hebrew words to describe the Ritual of the first night of 
Passover: 
 ,SEDER - which means order; not a command, but order of things.  Also - ֵסֶדר
changing status of a situation from chaos to orderly, organized (like 
changing one's status from illegal immigrant to legal resident). 
 Haggadah - from the root that means to tell.  As a noun, it would be - ֲהָגַדה
interpreted as A Story. 
Lets examine how this word is connected to the commandments that order 
(dictate, not SEDER...) us to tell a story. 
 

 
Exodus 13:3 

(3) And Moses said to the people, 
“Remember this day, on which you 
went free from Egypt, the house of 
bondage, how the LORD freed you 
from it with a mighty hand: no 
leavened bread shall be eaten. 

 
 ׳ג:ג״י  שמות

ם ָז֞כֹור ֶאת־(ג)  ה ֶאל־ָהָע֗ אֶמר ֹמֶׁש֜ ֹ֨ ַוּי
ִי֙ם   ם ִמִּמְצַר֙ ר ְיָצאֶת֤ ַהּ֤יֹום ַהֶּז֙ה ֲאֶׁש֨

ים ית ֲעָבִד֔ יא ְיֹהָו֛ה   ִמֵּב֣ ד הֹוִצ֧ ֶזק ָי֔ י ְּבֹח֣ ִּכ֚
ץ׃ ל ָחֵמֽ א ֵיָאֵכ֖ ֹ֥  ֶאְתֶכ֖ם ִמֶּז֑ה ְול

 
 
Exodus 13:8 

(8) And you shall explain to your 
son on that day, ‘It is because of 
what the LORD did for me when I 
went free from Egypt.’ 

 
 ׳ח :ג״י  שמות
ר   ְוִהַּגְדָּת֣ (ח)  ְלִבְנ֔� ַּבּ֥יֹום ַה֖הּוא ֵלאֹמ֑

י   י ְּבֵצאִת֖ ה ְיהָו֙ה ִל֔ ה ָעָׂש֤ ַּבֲע֣בּור ֶז֗
ִים׃  ִמִּמְצָרֽ

 
 
 V'Higad'tah - it is not a simple saying, sounding, verbalizing; it is - ְָוִהַגְדתַ 
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telling the story in a way that it is understood and verify that indeed it is. 
 

 
Malbim on Exodus 13:8:1 

And you must tell your son [child]. 
This is the positive commandment 
of relating the story of the Exodus, 
which applies only “on that day.” 
This is in contrast to the earlier 
verse, “Remember this day” 
(Shemot 13:3), which is an 
injunction merely to mention the 
exodus but it applies every day. 

 
 ׳ א׳:ח :ג״ י  שמות על ם"מלבי

הוא מ"ע    והגדת לבנך ביום ההוא.
של ספור יצ"מ, כי מ"ש למעלה זכור  

ם הזה הוא מ"ע של זכירת  את היו
יצ"מ שזה נוהג בכל יום, אבל והגדת  

הוא הספור, שאינו נוהג רק ביום  
 ההוא. 

 
 
Mekhilta d'Rabbi Yishmael is considered a Midrash. 
Composed in Talmudic Israel/Babylon (135 CE). Mekhilta de-Rabbi Ishmael 
(Measure, Rule of R. Ishmael) is a halakhic midrash to the Book of Exodus, 
used to denote a compilation of Scriptural exegesis using Talmudic 
hermeneutics. 
 

 
Mekhilta d'Rabbi Yishmael 13:8:1 

(1) And you shall tell your son. I [would] 
understand from Rosh Chodesh [that one 
would have to observe Pesach. However, we 
learn [otherwise, since] it is stated, "on that 
day." If it is [written] "on that day," it could 
be from while it is still day [before the night 
of the fifteenth of Nissan. However, we 
learn [otherwise, since] it is stated, "for the 
sake of this;" when [this] matsa and maror 
are resting in front of you [meaning, on the 
night of the fifteenth]. 

 
 ׳א׳:ח :ג״י ישמעאל דרבי מכילתא

(א) והגדת לבנך. שומע אני מראש  
חדש תלמוד לומר ביום ההוא. אי  

ביום ההוא יכול מבעוד יום, תלמוד  
בשעה שיש מצה   – ומר בעבור זה ל

 ומרור מונחים לפניך (על שולחנך). 
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The Haggadah in the mirror of History 
When the Temple was in place - the Pesach celebration was a time of 
pilgrimage; bringing sacrifices to the Temple; Each family was telling and 
discussing the story of Exodus while eating the portion of the Pascal 
sacrifice.  The act of sacrifice was accompanied by Verses of Praise to 
HaShem (maybe certain Psalms). 
 
Upon the destruction of the 2nd Temple, the focus changed from the act of 
sacrifice to studying the laws of Sacrifice (a study that replaces the actual 
deed) and telling the story of Y'tzi-at Mitzrayim - Exodus. 
 
All the way till the 10th century CE there was not a single complete Order of 
the service and consequently and agreed to Haggadah.  During those 
centuries, sages allowed and actually inserted themselves passages in 
Aramaic, as it was the language most Jews understood.  That was done to 
ensure the fulfillment of the Mitzvot - tell (so the children and all around) 
and make sure it is understood, and Remember (without understanding how 
could one remember?). 
 
The first time we see a complete Haggadah is in the Siddur (Prayer Book of 
Rav Amram Ga-on - ~860CE. 
 
The oldest complete 
Haggadah that exists 
today is called the "Birds' 
Head Haggadah", dated 
to ~1300CE.  It is called 
that way because the 
illustrations in it.  All 
Jews are illustrated with 
Birds' Heads and 
sometimes with Head 
cover addition; Non-Jews 
are illustrated without 
any facial details.  
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These are two pages from a Haggadah that was found in the G'niza of 
Cairo.  Date unknown, certainly earlier that the 18th century 
 
 

https://www.sefaria.org/profile/emanuel-ben-david


Source Sheet created on Sefaria by Rabbi Emanuel Ben-David 5 

Nuremberg_Haggadah, 
1449. 
 
 
 
 
 
 
 
 
 
Rothchild Haggadah, 
written in Italy Circa 
1450. 
 

https://www.sefaria.org/profile/emanuel-ben-david


Source Sheet created on Sefaria by Rabbi Emanuel Ben-David 6 

 
 
The Haggadah of Venice, 1609 
 

 
Mishnah Pesachim 10:1-4 

(1) On the eve of Passover, adjacent to minḥa 
time, a person may not eat until dark, so that 
he will be able to eat matza that night with a 
hearty appetite. Even the poorest of Jews 
should not eat the meal on Passover night until 
he reclines on his left side, as free and wealthy 
people recline when they eat. And the 
distributors of charity should not give a poor 
person less than four cups of wine for the 
Festival meal of Passover night. And this 
halakha applies even if the poor person is one 
of the poorest members of society and receives 
his food from the charity plate. 
 
 

 
 ׳ ד-׳ א׳:י פסחים   משנה

(א) ַעְרֵבי ְפָסִחים  
ָסמּו� ַלִּמְנָחה, לֹא  

יֹאַכל ָאָדם ַעד  
ֶׁשֶּתְחָׁש�. ַוֲאִפּלּו ָעִני  
ֶׁשְּבִיְׂשָרֵאל לֹא יֹאַכל 

ְולֹא ִיְפֲחתּו  ַעד ֶׁשָּיֵסב.  
לֹו ֵמַאְרַּבע ּכֹוסֹות ֶׁשל  

ַיִין, ַוֲאִפּלּו ִמן  
 ַהַּתְמחּוי:  
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(2) The tanna describes the beginning of the 
Passover seder. The attendants poured the 
wine of the first cup for the leader of the seder. 
Beit Shammai say: One recites the blessing 
over the sanctification of the day, i.e., the 
kiddush for the Festival: Who blesses Israel and 
the Festivals, and thereafter he recites the 
blessing over the wine: Who creates fruit of the 
vine. And Beit Hillel say: One recites the 
blessing over the wine and thereafter recites 
the blessing over the day. 
 
(3) The attendants brought vegetables before 
the leader of the seder prior to the meal, if 
there were no other vegetables on the table. He 
dips the ḥazeret into water or vinegar, to taste 
some food before he reaches the dessert of the 
bread, i.e., the bitter herbs, which were eaten 
after the matza. They brought before him 
matza and ḥazeret and ḥaroset, and at least 
two cooked dishes in honor of the Festival. The 
tanna comments that this was the practice, 
although eating ḥaroset is not a mitzva but 
merely a custom. Rabbi Eliezer ben Tzadok 
says: Actually, it is a mitzva to eat ḥaroset. And 
in the period when the Temple stood and they 
offered the Paschal lamb, they brought before 
him the body of the Paschal lamb. 
 
(4) The attendants poured the second cup for the 
leader of the seder, and here the son asks his 
father questions about the differences between 
Passover night and a regular night. And if the son 
does not have the intelligence to ask questions on 
his own, his father teaches him the questions.  

(ב) ָמְזגּו לֹו כֹוס   
ִראׁשֹון, ֵּבית ַׁשַּמאי 
אֹוְמִרים, ְמָבֵר� ַעל 

ַהּיֹום, ְוַאַחר ָּכ� ְמָבֵר�  
ַעל ַהָּיִין. ּוֵבית ִהֵּלל 
אֹוְמִרים, ְמָבֵר� ַעל 

ַהַּיִין, ְוַאַחר ָּכ� ְמָבֵר�  
 ַעל ַהּיֹום:  

  
(ג) ֵהִביאּו ְלָפָניו,   

ְמַטֵּבל ַּבֲחֶזֶרת, ַעד  
ֶׁשַּמִּגיַע ְלַפְרֶּפֶרת ַהַּפת.  

ֵהִביאּו ְלָפָניו ַמָּצה  
ַוֲחֶזֶרת ַוֲחֹרֶסת ּוְׁשֵני  
ַתְבִׁשיִלין, ַאף ַעל ִּפי  
ֶׁשֵאין ֲחֹרֶסת ִמְצָוה. 
ַרִּבי ֱאִליֶעֶזר ְּבַרִּבי  

ָצדֹוק אֹוֵמר, ִמְצָוה. 
יּו ְמִביִאים  ּוַבִּמְקָּדׁש הָ 

 ְלָפָניו ּגּופֹו ֶׁשל ָּפַסח:  
  
  
 
 

(ד) ָמְזגּו לֹו כֹוס ֵׁשִני,  
ְוָכאן ַהֵּבן ׁשֹוֵאל ָאִביו,  

ְוִאם ֵאין ַּדַעת ַּבֵּבן,  
 ָאִביו ְמַלְּמדֹו, 

https://www.sefaria.org/profile/emanuel-ben-david
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Pesach Haggadah, Magid, Four 

Questions 

What differentiates this night from 
all [other] nights? On all [other] 
nights we eat chamets and matsa; 
this night, only matsa? On all 
[other] nights we eat other 
vegetables; tonight (only) marror. 
On all [other] nights, we don't dip 
[our food], even one time; tonight 
[we dip it] twice. On [all] other 
nights, we eat either sitting or 
reclining; tonight we all recline. 

 נשתנה  מה, מגיד,  פסח  של הגדה
ִּנְׁשַּתָּנה ַהַּלְיָלה ַהֶּזה ִמָּכל ַהֵּלילֹות?  ַמה 

ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ָחֵמץ  
ֻּכּלֹו ַמָּצה. ֶׁשְּבָכל    – ּוַמָּצה, ַהַּלְיָלה ַהֶּזה 

  –ַהֵּלילֹות ָאנּו אֹוְכִלין ְׁשָאר ְיָרקֹות 
ַהַּלְיָלה ַהֶּזה (ֻּכּלֹו) ָמרֹור. ֶׁשְּבָכל  

ָאנּו ַמְטִּביִלין ֲאִפילּו ַּפַעם   ַהֵּלילֹות ֵאין 
ַהַּלְיָלה ַהֶּזה ְׁשֵּתי ְפָעִמים.   –ֶאָחת 

ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ֵּבין יֹוְׁשִבין  
ַהַּלְיָלה ַהֶּזה ֻּכָּלנּו   –ּוֵבין ְמֻסִּבין 

 ְמֻסִּבין.

 
Pesachim 116a:6 

The mishna lists the questions: Why is this 
night different from all other nights? As on 
all other nights we eat leavened bread and 
matza as preferred; on this night all our 
bread is matza. As on all other nights we 
eat other vegetables; on this night we eat 
bitter herbs. The mishna continues its list 
of the questions. When the Temple was 
standing one would ask: As on all other 
nights we eat either roasted, stewed, or 
cooked meat, but on this night all the meat 
is the roasted meat of the Paschal lamb. 
The final question was asked even after the 
destruction of the Temple:  

 פסחים קט״ז א:ו׳ 
ָמה ִנְׁשַּתָּנה ַהַּלְיָלה ַהֶּזה  

ִמׇּכל ַהֵּלילֹות. ֶׁשְּבָכל 
ַהֵּלילֹות ָאנּו אֹוְכִלין ָחֵמץ  

  —ּוַמָּצה, ַהַּלְיָלה ַהֶּזה  
ֶׁשְּבָכל ַהֵּלילֹות   ּכּוּלֹו ַמָּצה.

ָאנּו אֹוְכִלין ְׁשָאר ְיָרקֹות,  
ָמרֹור.   —ַהַּלְיָלה ַהֶּזה 

ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין  
ָּבָׂשר ָצִלי ָׁשלּוק ּוְמבּוָּׁשל,  

 ּכּוּלֹו ָצִלי.  —ַהַּלְיָלה ַהֶּזה 
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Pesachim 116a:9-10 

The mishna states that one of the questions 
is: Why is this night different from all other 
nights? As on all other nights we dip once; 
however, on this night we dip twice. Rava 
strongly objects to this statement of the 
mishna: Is that to say that on every other day 
there is no alternative but to dip once? Is 
there an obligation to dip at all on other days, 
as indicated by the wording of the mishna? 
Rather, Rava said that this is what the 
mishna is teaching: As on all other nights we 
are not obligated to dip even once; however, 
on this night we are obligated to dip twice. 
Rav Safra strongly objects to this 
explanation: Is it obligatory for the children? 
As previously mentioned, the reason one dips 
twice is to encourage the children to ask 
questions. How can this be called an 
obligation? Rather, Rav Safra said that this is 
what the mishna is teaching: We do not 
normally dip even once; however, on this 
night we dip twice. This wording is 
preferable, as it indicates the performance of 
an optional act. 

 י׳ - פסחים קט״ז א:ט׳
ָמה ִנְׁשַּתָּנה ַהַּלְיָלה ַהֶּזה  

ִמׇּכל ַהֵּלילֹות ֶׁשְּבָכל 
ַהֵּלילֹות ָאנּו ַמְטִּביִלין  

ַּפַעם ֶאָחת ַהַּלְיָלה ַהֶּזה  
ַמְתֵקיף ַלּה   ְׁשֵּתי ְפָעִמים

ָרָבא ַאּטּו ׇּכל יֹוָמא ָלא 
ַסִּגיא ְּדָלא ְמַטְּבָלא ֲחָדא  

ִזיְמָנא ֶאָּלא ָאַמר ָרָבא 
ָהִכי ָקָתֵני ֶׁשְּבָכל ַהֵּלילֹות  

ֵאין ָאנּו ַחָּייִבין ְלַטֵּבל  
ֲאִפיּלּו ַּפַעם ֶאָחת ַהַּלְיָלה  
ַהֶּזה ְׁשֵּתי ְפָעִמים ַמְתֵקיף  

ּיּוָבא ַלּה ַרב ָסְפָרא חִ 
ְלַדְרְּדֵקי ֶאָּלא ָאַמר ַרב 

ָסְפָרא ָהִכי ָקָתֵני ֵאין ָאנּו  
ַמְטִּביִלין ֲאִפיּלּו ַּפַעם  

ֶאָחת ַהַּלְיָלה ַהֶּזה ְׁשֵּתי  
 ְפָעִמים 

 
Rashbam on Pesachim 116a:6:3 

Twice - the first time is for all other 
vegetables, . 

 רשב"ם על פסחים קט״ז א:ו׳:ג׳ 
טיבול ראשון   -שתי פעמים  

 דשאר ירקות וטיבול שני דמרור: 
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Pesach Haggadah, Magid, Ha Lachma 

Anya 

This is the bread of destitution 
[affliction] that our ancestors ate 
in the land of Egypt. Anyone who is 
famished should come and eat, 
anyone who is in need should come 
and partake of the Pesach sacrifice. 
Now we are here, next year we will 
be in the land of Israel; this year we 
are slaves, next year we will be free 
people. 

  לחמא הא,  מגיד, פסח  של הגדה 
 עניא 

ָהא ַלְחָמא ַעְנָיא ִּדי ֲאָכלּו ַאְבָהָתָנא  
ָּכל ִדְכִפין ֵייֵתי   ְבַאְרָעא ְדִמְצָרִים.

ְוֵייֹכל, ָּכל ִדְצִרי� ֵייֵתי ְוִיְפַסח.  
ָהַּׁשָּתא ָהָכא, ְלָׁשָנה ַהָּבָאה ְּבַאְרָעא  

ְדִיְׂשָרֵאל. ָהַּׁשָּתא ַעְבֵדי, ְלָׁשָנה  
 ַהָּבָאה ְּבֵני חֹוִרין.  

 
Why do we start the Haggadah with this statement in Aramaic? 
It is to separate and differentiate the Sedder ritual from the Christian 
Eucharist (Holy Communion).  
Luke 22:13-15, 19:  They left and found things just as Jesus had told them. 
So they prepared the Passover:  When the hour came, Jesus and his apostles 
reclined at the table:  And he said to them, “I have eagerly desired to eat this 
Passover with you before I suffer:  And he took bread, gave thanks and 
broke it, and gave it to them, saying, “This is my body given for you; do this 
in remembrance of me.” 
 
The bread that Jesus broke was the Matzah, for him – the same bread of 
affliction.  Today, the Eucharist given at the end of the Mass is a form of 
unleavened bread, like the Matzah.  By making this declaration we connect 
the Matzah – bread of affliction – to the suffering of our ancestors in Egypt, 
and the redemption that followed by the very Hand of God: 
 

“And the Lord took us out of Egypt” – 

not through an angel and not through 
a seraph and not through a 

messenger, but [directly by] the Holy 

ַוּיֹוִצֵאנּו ה' ִמִּמְצַרִים. לֹא ַעל־ְיֵדי  
ַמְלָא�, ְולֹא ַעל־ְיֵדי ָׂשָרף, ְולֹא  

ַעל־ְיֵדי ָׁשִליַח, ֶאָּלא ַהָּקדֹוׁש ָּברּו�  
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One, blessed be He, Himself, as it is 

stated (Exodus 12:12); “And I will pass 
through the Land of Egypt on that 

night and I will smite every firstborn 
in the Land of Egypt, from men to 

animals; and with all the gods of 
Egypt, I will make judgments, I am the 

Lord.” 

ִּבְכבֹודֹו ּוְבַעְצמֹו. ֶׁשֶּנֱאַמר:  הּוא
ְוָעַבְרִּתי ְבֶאֶרץ ִמְצַרִים ַּבַּלְיָלה  

ֶרץ  ַהֶּזה, ְוִהֵּכיִתי ָּכל־ְּבכֹור ְּבאֶ 
ִמְצַרִים ֵמָאָדם ְוַעד ְּבֵהָמה, ּוְבָכל  

ֱא�ֵהי ִמְצַרִים ֶאֱעֶׂשה ְׁשָפִטים. ֲאִני  
 ה'. 

 
Yismach Yisrael on Pesach Haggadah, Magid, Ha Lachma Anya 3:1: 
We follow the version used by the Ari, Rabbi Isaac Luria, which says “This is 
the bread of affliction…” Matzah is more than just an imitation of the food 
that our ancestors ate in Egypt. It is not like the bread of affliction; it is the 
actual bread of affliction!! Just as matzah was the bread of affliction for our 
ancestors that brought about their redemption and release from impurity, 
so too, matzah has a transformative power for us. Matzah is “the food of 
healing;” by eating it we find redemption and a connection to the divine. 
  
The Zohar explains that because Israel ate the supernal bread in Egypt, they 
were immune to the forces of evil. Hametz is likened to the yetzer harah, 
the evil inclination. By rejecting hametz and only eating matzah that does 
not contain hametz, the people of Israel were released from impurity. 
Thereafter they could consume hametz without fear of its affect upon them. 
But if hametz is associated with evil why are the people of Israel allowed to 
eat it at all? And why were certain offerings in the temple made from 
hametz such as the bikkurim offering? This is explained by a parable. A king 
had only one child who became ill. At first the doctors fed him only the 
special cure, but when he became better, he said the child could consume 
anything he so desired. So too, when Israel went forth from Egypt they had 
no idea of the source and secret of faith. God said, “Let the people eat only 
matzah, the bread of healing. While they do so they should not consume any 
other food. Matzah will become the remedy through which they will enter 
the secret of faith.” After this nothing can harm them, so they can again eat 
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hametz. Matzah allowed Israel to enter into the service of God and the 
divine faith; that is why it is called the bread of healing and the food of faith. 
 

Pesach Haggadah, Magid, We Were Slaves 

in Egypt 

We were slaves to Pharaoh in the 
land of Egypt. And the Lord, our God, 
took us out from there with a strong 
hand and an outstretched forearm. 
And if the Holy One, blessed be He, 
had not taken our ancestors from 
Egypt, behold we and our children and 
our children’s children would [all] be 
enslaved to Pharaoh in Egypt. And 
even if we were all sages, all 
discerning, all elders, all 
knowledgeable about the Torah, it 
would be a commandment upon us to 
tell the story of the exodus from 
Egypt. And anyone who adds [and 
spends extra time] in telling the story 
of the exodus from Egypt, behold he is 
praiseworthy.  
 

  עבדים,  מגיד, פסח  של הגדה 
 היינו 

,  ֲעָבִדים ָהִיינּו ְלַפְרֹעה ְּבִמְצָרִים 
ַוּיֹוִציֵאנּו ה' ֱא�ֵהינּו ִמָּׁשם ְּבָיד  
ֲחָזָקה ּוִבְזֹרַע ְנטּוָיה. ְוִאּלּו לֹא  
הֹוִציא ַהָּקדֹוׁש ָּברּו� הּוא ֶאת  

ֲאבֹוֵתינּו ִמִּמְצָרִים, ֲהֵרי ָאנּו  
ּוָבֵנינּו ּוְבֵני ָבֵנינּו ְמֻׁשְעָּבִדים  

ָהִיינּו ְלַפְרֹעה ְּבִמְצָרִים. ַוֲאִפילּו  
נּו ֲחָכִמים ֻּכָּלנּו ְנבֹוִנים ֻּכָּלנּו  ֻּכּלָ 

ְזֵקִנים ֻּכָּלנּו יֹוְדִעים ֶאת ַהּתֹוָרה  
ִמְצָוה ָעֵלינּו ְלַסֵּפר ִּביִציַאת  
ִמְצָרִים. ְוָכל ַהַּמְרֶּבה ְלַסֵּפר  

 ִּביִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמֻׁשָּבח.  

Pesachim 116a:11 

It was taught in the mishna that the father 
begins his answer with disgrace and concludes 
with glory. The Gemara asks: What is the 
meaning of the term: With disgrace? Rav said 
that one should begin by saying: At first our 
forefathers were idol worshippers, before 
concluding with words of glory. And Shmuel 
said: The disgrace with which one should begin 
his answer is: We were slaves. 

 פסחים קט״ז א:י״א 

ם  ַמְתִחיל ִּבְגנּות ּוְמַסֵּיי
ְּבֶׁשַבח. ַמאי ִּבְגנּות? ַרב  

ָאַמר: ״ִמְּתִחָּלה עֹוְבֵדי  
ֲעבֹוָדה ָזָרה ָהיּו  

ֲאבֹוֵתינּו״. [ּוְׁשמּוֵאל]  
 ָאַמר: ״ֲעָבִדים ָהִיינּו״. 
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Divrei Negidim on Pesach Haggadah:  Magid, We Were Slaves in Egypt, 
Paragraph 2:1 
Coincidence and Divine Intention 
It is not appropriate to begin the story of the Exodus with glory without first 
speaking of Israel's degradation. If one immediately speaks of the glory, it 
might appear the Exodus was a matter of good fortune and that it wasn’t 
the intention of the One who acted to perform this kind act. 
An example of coincidence would be the following: one's house caught fire 
and coincidentally, it began to rain, putting out the fire. 
An intentional act would be the following: a person is passing by when he 
sees a house on fire and immediately runs over and puts out the fire. 
If one began by speaking of the Exodus without first mentioning Israel's 
misfortune, one might think that the redemption of the people of Israel 
came about through a coincidence. One begins by speaking of Israel's 
misfortune so that others understand it was through the will and the act of 
the Holy One Blessed be He to save Israel from shame and misfortune. 
 
When an act of glory is preceded by an act of shame, then the glory is that 
much greater, just as the night that precedes the day makes the day seem 
so much brighter. Therefore, divine intervention is preceded by degradation 
(genut) and in the end it rises up to the level of divinity. 
 
According to Rav who said, "At first our ancestors worshipped idols," this is 
the greatest genut, degradation, since the worship of idols cleaves to the 
soul.  The body is not made inferior by worshipping idols but the soul is.  The 
soul is degraded and annihilated by idolatry, because the soul comes from 
the realm of holiness and it loses its holiness and is completely destructed 
through the worship of idols. 
 
Samuel is of the opinion that the greatest form of shame, genut, is the 
physical shame which clings to the body.  Such degradation is that which is 
connected to one’s physical being.  Therefore, he says the worst 
degradation is contained in the passage, "We were slaves to Pharaoh in 
Egypt."  Because the body is material and degradation is more likely to cling 
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to it while the soul is spiritual so genut, degradation, cannot cling to it. 
 
Actually, God redeemed the people of Israel from the degradation of the 
body and the soul.  At first, they worshipped idols (so they experienced 
degradation of the soul) and then God redeemed them from slavery (the 
degradation of the body).  Rav and Samuel did not disagree about this but 
they differed about which form of degradation was worse.  They felt that 
whichever was the worst form of degradation should be mentioned first. 
 
One might argue that even though Rav believed the spiritual degradation 
was the worst form of genut, one should still begin, "We were slaves to 
Pharaoh in Egypt," since one should begin with the Exodus. Everything up to 
"At first our ancestors worshipped idols" was an introduction explaining why 
we are obligated to tell the story of the Exodus. We see, then, the Haggadah 
accords with the opinions of both Rav and Samuel. 
 
Rabbi Sacks ZTz"L adds: 
Maimonides draws a third distinction. There are two elements to the Sedder 
service: there is the story we tell our children, and the story we tell 
ourselves. 
Shmuel focuses on the story as told to a child.  Rav speaks of the story as an 
adult reflection. Children can understand the drama of slavery and freedom 
together with the many miracles that were involved.  It takes an adult to 
understand the journey from polytheism to monotheism, from myth to 
faith. 
 

Par-oh -> Peh Rah - bad mouth; Oref - the back of 

the neck, a symbol to stubbornness, saying no to 
anything:   Par-oh was K'she Oref - hard back-

necked, didn't let the Israelites go despite the 
plagues. 

Mitzrayim ->  Meitzar Yam - the narrows of the sea 

Pesakh -> peh sakh - an open, talking mouth. 

 ֹעֶרף  > ֵּפה ַרע, -ַּפְרֹעה 
 > ֵמיָצר ָים-ִמיְצַרִים  

  > ֵּפה ַסח-ֵּפַסח  
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From Hallel, Pslam 118:5: 

In distress [from the narrow straits] I called on the 
LORD; the Lord answered me [from the wide, open 
expanses] and brought me relief.  

 ה:  -ַהֵלל, ְּתִהיִלים קיח  

אִתי ָּיּ֑ה   ר ָקָר֣ ֵּמַצ֥ ן־ַה֭ ִמֽ
ב ָיּֽה׃   ָעָנִ֖ני ַבֶּמְרָח֣

 
Ismach Yisrael on Pesach Haggadah Magid, We Were Slaves in Egypt, 
Paragraph 2:1 
The Zohar teaches us that the story of the Exodus is really the story of the 
exile of speech.  The words Pharaoh and Mitzraim are an allusion to this 
exile.  In exile, the Israelites lost the power of speech.  They could not lift 
their voices in prayer and Torah.  The powers of idolatry imprisoned them so 
that they could not be redeemed.  It was only through the mighty hand of 
God that we were redeemed from speechlessness and we gained peh sakh, 
an open mouth, though which we could offer prayers and thanksgiving.  
Another angle: 
This story can also be one of birth.  When the people of Israel were in Egypt 
they were like a fetus in its mother’s womb.  They were unable to speak or 
cry out. Only when they came forth from the ‘narrow place’ were they able 
to speak; therefore Passover celebrates our receiving a peh sakh, a fluent 
tongue, once we left the womb that confined us.  The telling of the Exodus 
enters the heart of the listener for goodness.  Haggadah, the telling, the Peh 
Sakh, is the very essence of the day since it expresses the freedom of 
expression that the Israelites received when they left Egypt. 
 

Mishnah Berakhot 1:5 

They mention the Exodus from Egypt at 
night. Rabbi Elazar ben Azaryah said: 
"Behold, I am as if I am almost a 
seventy-year old man and I have not 
succeeded in [understanding why] the 
Exodus from Egypt should be mentioned 
at night, until Ben Zoma explained it 
from a verse (Deuteronomy 16:3): ‘In 
order that you may remember the day 

 ׳ה ׳:א ברכות   משנה
ַמְזִּכיִרין ְיִציַאת ִמְצַרִים  

ָאַמר ַרִּבי ֶאְלָעָזר ֶּבן   ַּבֵּלילֹות. 
ֲהֵרי ֲאִני ְּכֶבן ִׁשְבִעים  ֲעַזְרָיה,  

, ְולֹא ָזִכיִתי ֶׁשֵּתָאֵמר  ָׁשָנה
ְיִציַאת ִמְצַרִים ַּבֵּלילֹות, ַעד  
ֶׁשְּדָרָׁשּה ֶּבן זֹוָמא, ֶׁשֶּנֱאַמר  

(דברים טז) ְלַמַען ִּתְזֹּכר ֶאת  
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you left Egypt all the days of your life.’ 
‘The days of your life’ refers to the days. 
‘All the days of your life’ refers to the 
nights. And the sages say: ‘the days of 
your life’ refers to this world. ‘All the 
days of your life’ includes the days of the 
Messiah. 

יֹום ֵצאְת� ֵמֶאֶרץ ִמְצַרִים ֹּכל  
ְיֵמי ַחֶּיי�. ְיֵמי ַחֶּיי�, ַהָּיִמים.  

ֹּכל ְיֵמי ַחֶּיי�, ַהֵּלילֹות.  
ים אֹוְמִרים, ְיֵמי ַחֶּיי�,  ַוֲחָכמִ 

ָהעֹוָלם ַהֶּזה. ֹּכל ְיֵמי ַחֶּיי�,  
 ְלָהִביא ִלימֹות ַהָּמִׁשיַח: 

 
 
Bartenura on Mishnah Berakhot Chapter 1:5:2 
 as I appeared old and not actually old, but because [the – כבן שבעים שנה
locks of] his hair had turned white on the day when he was appointed to be 
the Nasi/head of [the Sanhedrin] in order that he would look “old” and 
appropriate for the “presidency.” And on that self-same day, Ben Zoma 
expounded upon this Biblical verse. 
 

Pesach Haggadah, Magid, The Four Sons 

Blessed be HAMAKOM [the Place of 
all], Blessed be He; Blessed be the One 
who Gave the Torah to His people 
Israel, Blessed be He.  
Corresponding to four sons did the 
Torah speak; one [who is] wise, one 
[who is] evil, one who is innocent and 
one who doesn't know to ask. 
 
 
What does the wise [son] say? "'What 
are these testimonies, statutes and 
judgments that the Lord our God 
commanded you?' (Deuteronomy 
6:20)" And accordingly you will say to 
him, as per the laws of the Pesach 
sacrifice, "We may not eat an afikoman 

 בנים ארבעה  מגיד, פסח  של הגדה

ם, ָּברּו� הּוא,  ָּברּו� ַהָּמקֹו
ָּברּו� ֶׁשָּנַתן ּתֹוָרה ְלַעּמֹו  

ִיְׂשָרֵאל, ָּברּו� הּוא. ְּכֶנֶגד  
ַאְרָּבָעה ָבִנים ִּדְּבָרה תֹוָרה:  

ֶאָחד ָחָכם, ְוֶאָחד ָרָׁשע, ְוֶאָחד  
ָּתם, ְוֶאָחד ֶׁשֵאינֹו יֹוֵדַע  

 ִלְׁשאֹול.  
 

ָמה  ָחָכם ָמה הּוא אֹוֵמר? 
ְוַהִּמְׁשָּפִטים    ָהֵעדֹות ְוַהֻחִּקים

  ִצָּוה ה' ֱא�ֵהינּו ֶאְתֶכם.ֲאֶׁשר 
ְוַאף ַאָּתה ֱאמֹור לֹו ְּכִהְלכֹות  

ַהֶּפַסח: ֵאין ַמְפִטיִרין ַאַחר  
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[a dessert or other foods eaten after 
the meal] after [we are finished eating] 
the Pesach sacrifice." 

 ַהֶּפַסח ֲאִפיקֹוָמן:
  

 
Pesachim 119b:8 

MISHNA: One does not conclude 
after the Paschal lamb with an 
afikoman. 

 פסחים קי״ט ב:ח׳ 
ֵאין ַמְפִטיִרין ַאַחר ַהֶּפַסח   ַמְתִני׳

 ֲאִפיקֹוָמן. 
 

Pesachim 120a:15-120b:1 

MISHNA: If some of the participants at the 
seder fell asleep, thereby interrupting their 
meal, they may eat from the Paschal lamb 
when they awake. If the entire company fell 
asleep, they may not eat any more. If they all 
fall asleep, this is considered a complete 
interruption, and if they were to resume their 
meal it would be akin to eating the offering in 
two different places. Rabbi Yosei says: If they 
dozed they may eat from the Paschal lamb 
when they awake, but if they fell fast asleep 
they may not eat from it. The Sages further 
said: The Paschal lamb after midnight 
renders one’s hands ritually impure, as it 
becomes notar, an offering that remained 
after the time when they may be eaten has 
expired; and the Sages ruled that both piggul, 
offerings that were invalidated due to 
inappropriate intent while being sacrificed, 
and notar [left over] render one’s hands 
ritually impure. 

ק״כ  -פסחים ק״כ א:ט״ו
 ב:א׳

  —ָיְׁשנּו ִמְקָצָתן   ַמְתִני׳
לֹא  —יֹאֵכלּו. ּכּוָּלן 

יֹאֵכלּו. ַרִּבי יֹוֵסי אֹוֵמר: 
יֹאֵכלּו,    —ִנְתַנְמְנמּו  

לֹא יֹאֵכלּו.   —ִנְרְּדמּו  
ַהֶּפַסח ַאַחר ֲחצֹות ְמַטֵּמא 

ֶאת ַהָּיַדִים. ַהִּפּגּול  
ְוַהּנֹוָתר ְמַטְּמִאין ֶאת  

 ַהָּיַדִים. 

 
What does the evil [son] say? 
"'What is this worship to you?' 

ָמה ָהֲעבֹוָדה  ָרָׁשע ָמה הּוא אֹוֵמר? 
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(Exodus 12:26)" 'To you' and not 'to 
him.' And since he excluded himself 
from the collective, he denied a 
principle [of the Jewish faith]. And 
accordingly, you will blunt his teeth 
and say to him, "'For the sake of 
this, did the Lord do [this] for me in 
my going out of Egypt' (Exodus 
13:8)." 'For me' and not 'for him.' If 
he had been there, he would not 
have been saved.  

ְולֹא לֹו. ּוְלִפי   – ָלֶכם   ַהּזֹאת ָלֶכם. 
ֶׁשהֹוִציא ֶאת ַעְצמֹו ִמן ַהְּכָלל ָּכַפר  
ְּבִעָּקר. ְוַאף ַאָּתה ַהְקֵהה ֶאת ִׁשָּניו  

ֶוֱאמֹור לֹו: "ַּבֲעבּור ֶזה ָעָׂשה ה' ִלי  
ְּבֵצאִתי ִמִּמְצָרִים". ִלי ְולֹא־לֹו. ִאּלּו  

 ָהָיה ָׁשם, לֹא ָהָיה ִנְגָאל: 

 
Barukh She'amar on Pesach Haggadah, Magid, The Four Sons, Paragraph 
3:1 
Author: Barukh HaLevi Epstein, (c.1900 - c.1940 CE), also the author of Torah 
Temimah on Chumas.  Commentary on the Passover Haggadah. 
  
Rabbi Epstein points out that the questions attributed to the wise and 
wicked children in the Torah appear to be the same.  In Deuteronomy 6:20 
we say, “What mean these testimonies, statutes, ordinances that the lord 
our God commanded you - Etkhem?” (This is the wise child’s question).  And 
in Exodus 12:26 we read, “What does this service mean to you - Lakhem?” 
(This is the wicked child’s question).  In both questions the child appears to 
be excluding himself from the community by using the word “you” in his 
question. 
  
So why does the Haggadah criticize only the so-called wicked child for 
speaking this way?  The Wise Child uses the word “Etkhem, you” while the 
Wicked Child’s uses the word “Lakhem, to you.”  The wise child’s Etkhem is 
inclusive because he says “the Lord our God.”  He also acknowledges that it 
was his elders who were commanded directly to observe the Passover and 
not he, being a child.   
  
Not only does the wicked child not mention the name of God in his question 
as his wise brother does, but he is not talking about the command but the 
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actual service of God which applies as much to him as it does to his 
elders.  Therefore, when he says “What does this service mean to you,” he is 
truly excluding himself from the service of God.  
  
The Jerusalem Talmud emends the wise son’s question in the Torah in order 
to make it more fitting to this context. It has him say, “What do these 
testimonies, ordinances... which the Lord our God commanded us (Otanu),” 
even though this is not what the verse in Deuteronomy actually says.  It 
makes the Wise child’s question more fitting for his temperament.  Certainly 
he would include himself in the commandment.  This emendation also 
makes the contrast between wise and wicked more obvious. 
 

Pesach Haggadah, Magid, In the Beginning 

Our Fathers Were Idol Worshipers 

From the beginning, our ancestors 
were idol worshipers. And now, the 
Place [of all] has brought us close to 
His worship, as it is stated (Joshua 
24:2-4), "Yehoshua said to the whole 
people, so said the Lord, God of Israel, 
'Over the river did your ancestors 
dwell from always, Terach the father 
of Avraham and the father of Nachor, 
and they worshiped other gods.   

  עובדי   מתחילה, מגיד, פסח  של הגדה
 אבותינו  היו זרה עבודה

ִמְּתִחָּלה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו  
ְוַעְכָׁשיו ֵקְרָבנּו ַהָּמקֹום  ֲאבֹוֵתינּו,  

ַלֲעבָדתֹו, ֶׁשֶּנֱאַמר: ַויֹאֶמר  
ֶאל־ָּכל־ָהָעם, ֹּכה ָאַמר  ְיהֹוֻשַע 

ה' ֱא�ֵהי ִיְׂשָרֵאל: ְּבֵעֶבר ַהָּנָהר  
ָיְׁשבּו ֲאבֹוֵתיֶכם ֵמעֹוָלם, ֶּתַרח  

ֲאִבי ַאְבָרָהם ַוֲאִבי ָנחֹור, ַוַּיַעְבדּו  
  ֱא�ִהים ֲאֵחִרים.  

 
Q:  Who were our ancestors? 
  
 
A:  Avraham, Yitzkhak and Ya-akov 
 
They were Idol Worshippers.  REALLY?!?!? 
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Rabban Gamliel was accustomed to 

say, Anyone who has not said these 
three things on Pesach has not 

fulfilled his obligation, and these are 
them: the Pesach sacrifice, matsa and 

marror. 

ַרָּבן ַּגְמִליֵאל ָהָיה אֹוֵמר: ָּכל ֶׁשּלֹא  
ָאַמר ְׁשלָׁשה ְּדָבִרים ֵאּלּו ַּבֶּפַסח,  

לא ָיָצא ְיֵדי חֹוָבתֹו, ְוֵאּלּו ֵהן: ֶּפַסח,  
 ַמָּצה, ּוָמרֹור. 

 
From the Koren Haggadah with Rabbi Sacks ZTz"L commentary: 
In the Torah the festival we call Pesaĥ is consistently described as Ĥag 
haMatzot, the festival of unleavened bread (Ĥag haPesaĥ, in the Torah, is 
confined to the fourteenth of Nisan, the day prior to the Sedder, when the 
Paschal sacrifice was brought). 
Rabbi Levi Yitzĥak of Berdichev gave a beautiful explanation for this dual 
terminology.  The name Pesaĥ signifies the greatness of God, who “passed 
over” the houses of the Israelites.  The name Ĥag haMatzot suggests the 
greatness of the Israelites, who followed God into the desert without any 
provisions. 
In the Torah God calls the festival Ĥag haMatzot in praise of Israel.  The 
Jewish people, though, calls the festival Pesaĥ in praise of God. 
 

Mishnah Pesachim 10:5-6 

When one mentions these matters, he must 
elaborate and explain them: The Paschal lamb 
is brought because the Omnipresent passed 
over [pasaḥ] the houses of our forefathers in 
Egypt, as it is stated: “That you shall say: It is 
the sacrifice of the Lord’s Paschal offering for 
He passed over the houses of the children of 
Israel in Egypt, when he smote the Egyptians, 
and delivered our houses” (Exodus 
12:27).  Rabban Gamliel continues to explain: 
The reason for matza is because our 
forefathers were redeemed from Egypt, as it is 

 ׳ו-׳ה׳:י פסחים משנה 
ֶּפַסח, ַעל ׁשּום ֶׁשָּפַסח  

ַהָּמקֹום ַעל ָּבֵּתי ֲאבֹוֵתינּו  
ְבִמְצַרִים. ַמָּצה, ַעל ׁשּום  

ֶׁשִּנְגֲאלּו ֲאבֹוֵתינּו  
ְבִמְצַרִים. ָמרֹור, ַעל 

ׁשּום ֶׁשֵּמְררּו ַהִּמְצִרים  
ֶאת ַחֵּיי ֲאבֹוֵתינּו  

 . ְבִמְצָרִים 
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stated: “And they baked the dough that they 
took out of Egypt as cakes of matzot, for it was 
not leavened, as they were thrust out of Egypt 
and could not tarry, neither had they prepared 
for themselves any victual” (Exodus 12:39). The 
reason for bitter herbs is because the 
Egyptians embittered our forefathers’ lives in 
Egypt, as it is stated: “And they embittered 
their lives with hard service, in mortar and in 
brick; in all manner of service in the field, all 
the service that they made them serve was 
with rigor” (Exodus 1:14). 
  
The tanna of the Mishna further states: In each 
and every generation a person must view 
himself as though he personally left Egypt, as 
it is stated: “And you shall tell your son on 
that day, saying: It is because of this which the 
Lord did for me when I came forth out of 
Egypt” (Exodus 13:8). In every generation, each 
person must say: “This which the Lord did for 
me,” and not: This which the Lord did for my 
forefathers. 
  
The Mishna continues with the text of the 
Haggadah. Therefore, we are obligated to 
thank, praise, glorify, extol, exalt, honor, 
bless, revere, and laud [lekales] the One who 
performed for our forefathers and for us all 
these miracles: He took us out from slavery to 
freedom, from sorrow to joy, from mourning 
to a Festival, from darkness to a great light, 
and from enslavement to redemption. And we 
will say before Him: Halleluya. At this point 
one recites the hallel that is said on all joyous 

 
 
 
 
 
 
 
 
 
 
 

ְּבָכל ּדֹור ָודֹור ַחָּיב ָאָדם  
ִלְראֹות ֶאת ַעְצמֹו ְכִאּלּו  

הּוא ָיָצא ִמִּמְצַרִים,  
ֶׁשֶּנֱאַמר (שמות יג),  

ְוִהַּגְדָּת ְלִבְנ� ַּבּיֹום ַההּוא  
ָעָׂשה  ֵלאֹמר, ַּבֲעבּור ֶזה  

 . ה' ִלי ְּבֵצאִתי ִמִּמְצָרִים
  
 

ְלִפיָכ� ֲאַנְחנּו ַחָּיִבין 
ְלהֹודֹות, ְלַהֵּלל, ְלַׁשֵּבַח,  
ְלָפֵאר, ְלרֹוֵמם, ְלַהֵּדר,  
ְלָבֵר�, ְלַעֵּלה, ּוְלַקֵּלס,  
ְלִמי ֶׁשָעָׂשה ַלֲאבֹוֵתינּו  

ְוָלנּו ֶאת ָּכל ַהִּנִּסים 
ָהֵאּלּו, הֹוִציָאנּו ֵמַעְבדּות  
ְלֵחרּות, ִמָּיגֹון ְלִׂשְמָחה,  
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days.  
 
 
 
 
 
 
Since one does not complete hallel at this point 
in the seder, the mishna asks: Until where does 
one recite hallel? Beit Shammai say: Until 
“Who makes the barren woman dwell in her 
house as a joyful mother of children, 
halleluya” (Psalms 113:9). And Beit Hillel say: 
Until “Who turned the rock into a pool of 
water, the flint into a fountain of waters” 
(Psalms 114:8). And one concludes this section 
of hallel with a blessing that refers to 
redemption. Rabbi Tarfon says that although 
one should recite: Who redeemed us and 
redeemed our forefathers from Egypt, one 
who did so would not conclude with the 
formula: Blessed are You, Lord. Rabbi Akiva 
says that one recites a different version of this 
blessing: So too, the Lord our God and the God 
of our forefathers will bring us to future 
holidays and Festivals in peace, happy over 
the building of Your city and joyous in Your 
service. And there we will eat from the 
Paschal lamb and other offerings, etc., until: 
Blessed are You, Lord, Who redeemed Israel. 

ּוֵמֵאֶבל ְליֹום טֹוב,  
ּוֵמֲאֵפָלה ְלאֹור ָּגדֹול,  

ּוִמִּׁשְעּבּוד ִלְגֻאָּלה.  
 ְונֹאַמר ְלָפָניו, ַהְללּוָיּה: 

  
ַעד ֵהיָכן הּוא אֹוֵמר? 

ֵּבית ַׁשַּמאי אֹוְמִרים, ַעד  
ּוֵבית    ֵאם ַהָּבִנים ְׂשֵמָחה. 
ִהֵּלל אֹוְמִרים, ַעד  

ִמיׁש ְלַמְעְינֹו  ַחּלָ 
ְוחֹוֵתם ִּבְגֻאָּלה.     ָמִים. 

ַרִּבי ַטְרפֹון אֹוֵמר, ֲאֶׁשר 
ְּגָאָלנּו ְוָגַאל ֶאת ֲאבֹוֵתינּו  

ִמִּמְצָרִים, ְולֹא ָהָיה  
ַרִּבי ֲעִקיָבא   חֹוֵתם.

אֹוֵמר, ֵּכן ה' ֱא�ֵהינּו  
ֵוא�ֵהי ֲאבֹוֵתינּו ַיִּגיֵענּו  

ְלמֹוֲעִדים ְוִלְרָגִלים  
ִרים ַהָּבִאים ִלְקָראֵתנּו  ֲאחֵ 

ְלָׁשלֹום, ְׂשֵמִחים ְּבִבְנַין  
ִעיֶר� ְוָׂשִׂשים ַּבֲעבֹוָדֶת�,  

ְונֹאַכל ָׁשם ִמן ַהְּזָבִחים  
ּוִמן ַהְּפָסִחים כּו', ַעד  

ָּברּו� ַאָּתה ה' ָּגַאל  
 :ִיְׂשָרֵאל
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From the Koren Haggadah with Rabbi Sacks ZTz"L commentary: 
Generation by generation: 
Most texts of the Haggada reproduce the language of the Mishna: 
“Generation by generation, each person must see (lirot) himself as if he 
himself had come out of Egypt.” 
Maimonides, however, writes that each individual should show (leharot) 
himself as if he had left.  This is because Maimonides holds that there are 
two separate commands of reciting the Haggadah: 
(1) to tell ourselves the story, 
(2) to tell our children the story. 
Seeing is part of the first mitzva, showing is part of the second.  For us to 
feel the full impact of the drama, we have to internalize it.  For us to show it 
to others, we have to externalize it by, for example, reclining as we drink the 
wine.  In general, Judaism reverses the usual order of emotion and 
action.  In other cultures, feeling leads to doing.  In Judaism, doing leads to 
feeling.  We are commanded to act in certain ways in order eventually to 
feel in certain ways. Thus, showing our freedom to others is one of the best 
ways of coming to see it ourselves. 
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