The Fast of the Firstborn on Erev Pesaḥ
This fast commemorates the salvation of the Israelite firstborns during the Plague of the
Firstborn.
The origins of the Fast of the Firstborn are found in the Talmud, and the custom may have
existed even prior to Talmudic times. The primary Talmudic source quoted for this custom is
found in Tractate Sofrim 1 (21:3), where it is stated that firstborns fast "in commemoration of
the miracle that they were saved from the Plague of the Firstborn.”

לפיכך אין אומרין תחנונים כל ימי ניסן ואין מתענין עד שיעבור ניסן אלא הבכורות שמתענין בערב הפסח
והצנועין בשביל המצה כדי שיכנסו בה בתאוה והתלמידים מתענין בו שני וחמישי מפני חילול השם ומפני
כבוד ההיכל שנשרף

For this reason, that most of the month contained festival days, no supplications, this
refers in particular to the prayer, ‘And He, being merciful’, etc., are offered on any of the
days of Nisan and there is no fasting until Nisan has passed. The only exception is
[the fast of] the firstborn who fast on the eve of Passover. In thanksgiving for the
deliverance of the Israelite firstborn on Passover eve when Egypt’s firstborn perished (Ex. 12,
29). The very pious also fast on that day on account of the unleavened bread, in order
that they shall begin to eat it with lust on the evening preceding the fifteenth of Nisan. Lit.
‘that they shall enter it’ and with relish in honor and appreciation of the commandment.
Scholars fast on Mondays and Thursdays [throughout the year] on account of the desecration
of the name of God by the heathens who destroyed Jerusalem. and for the honor of the
Temple which was burnt.
The Ḥatam Sofer 2 suggests that the firstborn Israelites fasted in trepidation in advance of the
Plague of the Firstborn; despite a divine guarantee of safety, they felt a need to fast in
repentance to achieve greater divine protection. The Ḥatam Sofer thus posits that this was
the precedent for the Fast of the Firstborn.

Kitzur Shulchan Aruch Siman 113:
. אָ סוּר לָתֵ ת לָהֶ ם מַ צָּ ה, כָּל שֶׁ ְמּבִ ינִ ים ﬠִ נְ יַן יְ צִ יאַ ת ִמצְ ַריִם, ַואֲפִ לּוּ הַ קְּ טָ נִּ ים וְ הַ קְּ טַ נּוֹת.אָ סוּר ֶלאֱכוֹל מַ צָּ ה כָּל הַ יּוֹם
 ְדּהַ יְ נוּ ﬠַד הָ ְרבִ יﬠִ ית, מֻתָּ ר כָּל אָ דָ ם ֶלאֱכוֹל ﬠַד ְתּחִ לַּת שָׁ ﬠָה ﬠ ֲִשׂ ִירית,עוֹשׂין ִממַּ צּוֹת טְ חוּנוֹת
ִ ֶאֲבָ ל תַּ בְ ִשׁילִ ין שׁ
 וְ יִ זָּהֵ ר שֶׁ לּ ֹא יְ מַ לֵּא. כִּ י ִאם לְ ﬠֵת הַ צֹּ ֶר� ְמﬠַט פֵּרוֹת אוֹ בָּ שָׂ ר וְ דָ גִ ים,וּמשָּׁ ם וָאֵ ילַ� אָ סוּר ֶלאֱכוֹל
ִ .הָ אַ חֲרוֹנָה שֶׁ ל הַ יּוֹם
.כְּ ֵרסוֹ כְּ דֵ י שֶׁ יּ ֹאכַל בַּ לַּיְ לָה מַ צָּ ה לְ תֵ אָ בוֹן
, וְ גַם הַ בָּ א אַ חַ ר הַ נְּ פָלִ ים. אֲפִ לּוּ חָ ל בְּ ﬠ ֶֶרב שַׁ בָּ ת, ִמ ְתﬠַנִּ ים בְּ ﬠ ֶֶרב פֶּסַ ח,כוֹרים בֵּ ין בְּ כוֹר לְ אָ ב בֵּ ין בְּ כוֹר לְ אֵ ם
ִ ְהַ בּ
 בִּ ְסעוּדַּ ת ִמצְ וָה ִאם מֻתָּ ִרים. הָ אָ ב ִמ ְת ַﬠנֶּה תַּ חְ תָּ יו, וְ כַל זְמַ ן שֶׁ הַ בְּ כוֹר קָ טָ ן.(צָ ִרי� לְ הִ ְתﬠַנּוֹת ) ַﬠיֵן דָּ גוּל מֵ ְרבָ בָ ה
. תַּ לְ יָא בְּ ִמנְ הַ ג הַ ְמּקוֹמוֹת,ֶלאֱכוֹל
1
Composed in Talmudic Israel/Babylon (750 CE). Tractate Sofrim (“Scribes”) is one of the minor tractates, or works
written in the style of the Mishnah on topics for which there is no specific tractate in the Mishnah or Talmud. It was likely
compiled in the eighth century in Israel, though certain segments are of earlier origin. It discusses the process of writing
Torah scrolls, the spelling of biblical words, and the public reading of biblical texts. It ends with two chapters on the
rabbinic holidays of Chanukah and Purim. Many medieval legal authorities considered the tractate to be a reliable source of
law.
2
Moses Schreiber (1762–1839), known to his own community and Jewish posterity in the Hebrew translation as Moshe
Sofer, also known by his main work Ḥatam Sofer, (trans. Seal of the Scribe, and acronym for Ḥiddushei Torat Moshe
Sofer), was one of the leading Orthodox rabbis of European Jewry in the first half of the nineteenth century.
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It is forbidden to eat matzah the whole day. And even little boys and little girls - so long as
they understand the matter of the exodus from Egypt - it is forbidden to give them matzah.
But every person is permitted to eat cooked food that we make from ground matzah until the
tenth hour, which is until the last quarter of the day. And from then and onward, it is forbidden
to eat, except in a time of need [to eat] a small amount of fruits or meat and fish. And he
should be careful not to fill his stomach, so that he will eat matzah at night with desire.
The firstborn sons - whether from the father or whether from the mother - fast on the eve of
Pesaḥ, even if it falls out on the eve of Shabbat (Friday). And even one who [was born] after
miscarriages must fast (see Dagul Merevavah). And the whole time that the firstborn is small,
the father fasts in his stead. Whether it is permissible for them to eat in a seudat mitzvah
(a commanded meal) is dependent on the custom of the places.

Explanation:
In Judaism, there are essentially three potential purposes in fasting, and a combination of
some or all of these could apply to any given fast.
1. One purpose in fasting is the achievement of atonement for sins and omissions in Divine
service. Fasting is not considered the primary means of acquiring atonement; rather,
sincere regret for and rectification of wrongdoing is the key.
2. The second purpose in fasting is commemorative mourning. Indeed, most communal fast
days that are set permanently in the Jewish calendar fulfill this purpose. These fasts
include: Tisha B'Av, the Seventeenth of Tammuz, the Tenth of Tevet (all of the three
dedicated to mourning the loss of the destroyed Temple in Jerusalem), and the Fast of
Gedalia. The purpose of a fast of mourning is the demonstration that those fasting are
impacted by and distraught over earlier loss. This serves to heighten appreciation of that
which was lost.
3. The third purpose in fasting is commemorative gratitude. Since food and drink are
corporeal needs, abstinence from them serves to provide a unique opportunity for focus
on the spiritual. Indeed, the Midrash explains that fasting can potentially elevate one to
the exalted level of the ministering angels. Additionally, by refraining from such basic
physical indulgence, one can more greatly appreciate the dependence of humanity on
God, leading to appreciation of God's beneficence in sustaining His creations.
According to custom, (based upon the Maharshal – Yam Shel Sh'lomo, Bava Kamma 7:37),
the fast may even be broken at a seudat mitzvah for a siyum (completion, ending)
celebrating the completion of study of a tractate of Talmud. The latter custom is commonly
observed.
Although this fast should be like every other fast whereby eating is prohibited, even if one
broke his fast and ate, this fast is different. Every other fast there are two halachot: 1. A
mitzvah to fast and 2. A prohibition against eating. So, if one ate, there is no mitzvah to fast
anymore, but one still may not eat. This applies by fasts where the purpose is for inuy tormenting one’s soul and body. By this fast, it is a remembrance of the miracle and there is
no prohibition to eat, only a mitzvah to fast. So once this mitzvah has been lifted by
conducting a siyum, there is no reason to fast the rest of the day….
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Out of this Fast, we can learn about another key principle in Judaism:

Compassion to your adversary.
Biblical Source:
Proverbs 24:17:

בִּ נְ ֣ ֹפל ֭ ֽאוֹיִ בְ � אַ ל ִתּ ְשׂ ָ ֑מח וּ֝ בִ כּ ְָשׁ ֗לוֹ אַ ל יָגֵ ֥ל לִ ֶ ֽבּ�׃

If your enemy falls, do not exult; If he trips, let your heart not rejoice.
Question: are the two parts of the verse parallel for reasons of poetry balance, or is there a
deeper meaning?
Exodus 23:5:

שׂ ַנא ֲ֗� רֹ בֵ ץ֙ ַ ֣תּחַ ת מַ שָּׂ ֔אוֹ וְ חָ דַ לְ ָ ֖תּ מֵ ﬠ ֲֹ֣זב ל֑ וֹ ﬠ ָֹ֥זב תַּ ﬠ ֲֹ֖זב ﬠִ ֽמּוֹ׃
ֹ כִּ ֽי ִת ְר ֞ ֶאה ח ֲ֣מוֹר

When you see the ass of your enemy lying under its burden and would refrain from raising it,
you must nevertheless raise it with him.
Indeed there are many interpretations and commentaries that rationalize this and add layers
to this commandment, however, the compassion that is commanded is evident.

Other Sources:
Connection to Pesaḥ:
Beit Yosef, Oraḥ Ḥayim, Siman 490:4:

שהטעם שאין גומרין ההלל כל ימי הפסח הוא לפי שנטבעו המצריים וכתיב בנפול אויבך אל תשמח

The reason that we are not reciting the full Hallel during Pesaḥ (except for the first holiday) is
because of the Egyptians that were drowned in the Sea of Reeds, as it is said (Proverbs
24:17) “If your enemy falls, do not exult”
Megillah 10b; 25-26:

אוֹמ ִרים הוֹדוּ לַה׳ כִּ י לְ עוֹלָם
ְ ְוּמי חָ דֵ י הַ קָּ דוֹשׁ בָּ רוּ� הוּא בְּ מַ פַּלְ תָּ ן שֶׁ ל ְרשָׁ ﬠִ ים וְ הָ א כְּ ִתיב בְּ צֵ את לִ פְ נֵי הֶ חָ לוּץ ו
ִ
חַ ְסדּוֹ וְ אָ מַ ר ַרבִּ י יוֹחָ נָן ִמפְּ נֵי מָ ה ל ֹא ֶנאֱמַ ר כִּ י טוֹב בְּ הוֹדָ אָ ה זוֹ לְ פִ י שֶׁ אֵ ין הַ קָּ דוֹשׁ בָּ רוּ� הוּא שָׂ מֵ חַ בְּ מַ פַּלְ תָּ ן שֶׁ ל
ְרשָׁ ﬠִ ים

Rabbi Yehoshua ben Levi asked: Does the Holy One, Blessed be He, in fact rejoice over
the downfall of the wicked? But it is written: “As they went out before the army, and
say: Give thanks to the Lord, for His kindness endures forever” (II Chronicles 20:21),
and Rabbi Yoḥanan said: For what reason were the words: “for He is good” not stated in
this statement of thanksgiving, as the classic formulation is: “Give thanks to the Lord; for He
is good; for His kindness endures forever” (I Chronicles 16:34)? Because the Holy One,
Blessed be He, does not rejoice over the downfall of the wicked. Since this song was
sung in the aftermath of a military victory, which involved the downfall of the wicked, the name
of God was not mentioned for the good.
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�וְ אָ מַ ר ַרבִּ י יוֹחָ נָן מַ אי ִדּכְ ִתיב וְ ל ֹא קָ ַרב זֶה אֶ ל זֶה כׇּל הַ לָּיְ לָה בִּ קְּ שׁוּ מַ לְ ֲאכֵי הַ שָּׁ ֵרת לוֹמַ ר ִשׁ ָירה אָ מַ ר הַ קָּ דוֹשׁ בָּ רוּ
אוֹמ ִרים ִשׁ ָירה
ְ הוּא מַ ﬠֲשֵׂ ה יָדַ י טוֹבְ ﬠִ ין בַּ יָּם וְ אַ תֶּ ם
And similarly, Rabbi Yoḥanan said: What is the meaning of that which is written: “And
the one came not near the other all the night” (Exodus 14:20)? The ministering angels
wanted to sing their song, for the angels would sing songs to each other, as it states: “And
they called out to each other and said” (Isaiah 6:3), but the Holy One, Blessed be He, said:
The work of My hands, the Egyptians, are drowning at sea, and you wish to say songs?
This indicates that God does not rejoice over the downfall of the wicked.
Midrash continues the story: Then, all of the sudden, “Moses and the Israelites sang this song to
the LORD. They said: I will sing to the LORD…”. The angels turned to the Holy One Blessed be He,
and said: “Master of the Universe, You told us not to sing, and the People of Israel are singing? What
is going on? Why aren’t You stopping them?” He told them: “ Oh, dear Angels, Israel are smarter than
you. When the Egyptians were drowning, they were silent: “Israel saw the Egyptians dead on the
shore of the sea (Exodus 14:30)”. Only after that, they sang, celebrating their deliverance. While you
wanted to Sing and rejoice while they were actually drowning. This is something that can not be
done!”

On What May A Siyum Be Made?
Torah – Upon completion of the Torah, a siyum is prepared. However, this is only if one
finished the Torah with commentary.
Siyum Mesekhta (Tractate) – when one finishes a mesekhta a siyum is made. A person may
learn the mesekhta out of order and one can make a siyum in this situation as well. Rabbi
Ḥayim Pinḥas Sheinberg is of the opinion that a person who went through the mesekhta with
an English translation also may make a siyum. Let us study the last page of the Masekhet.

 ִדּבְ ֵרי ַרבִּ י, בֵּ ַיר� אֶ ת שֶׁ ל זֶבַ ח — ל ֹא פָּטַ ר אֶ ת שֶׁ ל פֶּסַ ח.מַ ְתנִ י׳ בֵּ ַיר� בִּ ְרכַּת הַ פֶּסַ ח — פָּטַ ר אֶ ת שֶׁ ל זֶבַ ח
 ל ֹא זוֹ פּוֹטֶ ֶרת זוֹ וְ ל ֹא זוֹ פּוֹטֶ ֶרת זוֹ: ַרבִּ י ﬠֲקִ יבָ א אוֹמֵ ר.יִשׁמָ ﬠֵאל
ְ
MISHNA: If one recited the blessing over the Paschal
lamb, which is: Who sanctified us with His mitzvot and commanded us to eat the Paschal
lamb, he has also exempted himself from reciting a blessing over the Festival offering. The
blessing for the Festival peace-offering of the fourteenth of Nisan is: Who sanctified us with
His mitzvot and commanded us to eat the offering. However, if he recited the blessing over
the Festival offering, he has not exempted himself from reciting a blessing over the
Paschal lamb. This is the statement of Rabbi Yishmael. Rabbi Akiva says: This blessing
does not exempt one from reciting a blessing over this one, and that blessing does not
exempt that one, as there is a separate blessing for each offering.

 וְ ל ֹא ְשׁפִ יכָה בִּ כְ לַל ז ְִריקָ ה. ז ְִריקָ ה בִּ כְ לַל ְשׁפִ יכָה:יִשׁמָ ﬠֵאל
ְ  לְ ִדבְ ֵרי ַרבִּ י,גְּ מָ ׳ כְּ שֶׁ ִתּ ְמצָ א לוֹמַ ר
GEMARA: The Gemara explains the opinions of the tanna’im in the mishna. When you
analyze the matter you will find that according to the opinion of Rabbi Yishmael, sprinkling
of the blood on the altar is included in the more general category of pouring. In other words,
the blessing over the Paschal lamb, whose blood is poured, includes the Festival peaceoffering, whose blood is sprinkled, as sprinkling is included within the general category of
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pouring. But conversely, pouring is not included in sprinkling. Consequently, when one
recites the blessing over the Festival peace-offering, he has not exempted himself from
reciting a blessing over the Paschal lamb.

 וְ ל ֹא ז ְִריקָ ה בִּ כְ לַל ְשׁפִ יכָה, ל ֹא ְשׁפִ יכָה בִּ כְ לַל ְז ִריקָ ה:לְ ִדבְ ֵרי ַרבִּ י ﬠֲקִ יבָ א
. By contrast, according to the opinion of Rabbi Akiva, these are two separate mitzvot:
Pouring is not included in sprinkling, and sprinkling is not included in pouring.
Therefore, Rabbi Akiva maintains that each offering requires its own blessing.

 פְּ ִשׁיטָ א ﬠַל פִּ ְדיוֹן הַ בֵּ ן ״אֲשֶׁ ר קִ ְדּשָׁ נוּ בְּ ִמצְ וֹתָ יו וְ צִ וָּנוּ ﬠַל פִּ ְדיוֹן הַ בֵּ ן״: בְּ עוֹ ִמינֵּיהּ,ַרבִּ י ִשׂ ְמלַאי ִאיקְּ לַע לְ פִ ְדיוֹן הַ בֵּ ן
� אוֹ אֲבִ י הַ בֵּ ן ְמבָ ֵר,� כֹּ הֵ ן ְמבָ ֵר, שֶׁ הֶ ֱחיָינוּ וְ קִ יְּ ימָ נוּ וְ הִ גִּ יﬠָנוּ ַלזְּמַ ן הַ זֶּה״... � ״בָּ רוּ.�— אֲבִ י הַ בֵּ ן ְמבָ ֵר
? The Gemara discusses another case concerning the order of the blessings: Rabbi Simlai
attended a redemption of the firstborn son. The celebrants raised a dilemma before him
with regard to the blessings. First they noted that it is obvious that the blessing over the
redemption of a firstborn son, which is: Who sanctified us with His mitzvot and
commanded us over the redemption of the firstborn son, is certainly recited by the father
of the son, as he is the one obligated to redeem his son. However, with regard to the second
blessing: Blessed are You, Lord our God, King of the universe, Who has given us life
[sheheḥeyanu], sustained us, and brought us to this time, does the priest recite this
blessing, or does the father of the son recite it?

 אֲתָ א ְשׁאֵ יל בֵּ יהּ, אוֹ אֲבִ י הַ בֵּ ן ְמבָ ֵר� — ְדּקָ א ﬠָבֵ יד ִמצְ וָה? לָא ֲהוָה בִּ ידֵ יהּ,כֹּ הֵ ן ְמבָ ַר� — ְדּקָ מָ טֵ י ֲהנָאָ ה לִ ידֵ יהּ
 אֲבִ י הַ בֵּ ן ְמבָ ֵר� ְשׁתַּ יִם: וְ הִ לְ כְ תָ א. אֲבִ י הַ בֵּ ן ְמבָ ֵר� ְשׁתַּ יִם: אֲמַ רוּ לֵיהּ.ִמ ְד ְרשָׁ א
. The Gemara explains the two sides of the dilemma. It can be suggested that the priest
recites the blessing, as he benefits from the five sela he receives when the boy is
redeemed. The blessing of sheheḥiyanu is generally recited by the one who receives the
benefit. Or, perhaps the father of the son recites sheheḥeyanu, as he is the one who
performs the mitzva. Rabbi Simlai did not have an answer readily available, and he went
to ask this question in the study hall. The scholars said to him that the father of the son
recites the two blessings: Over the redemption of the son and sheheḥeyanu. The Gemara
concludes: And the halakha is that the father of the son recites two blessings.

Pesachim 121 – Excerpts
By Rachel Scheinerman (associate editor at My Jewish Learning, holds an MA in Scripture &
Interpretation from Harvard Divinity School and a PhD in Rabbinic Literature from Yale
University.)
When we began our journey through this tractate four months ago, we reminded readers that
Passover in antiquity looked quite a bit different than it does today. Though we associate
Passover today with a seder meal and symbolic foods, for Jews of antiquity the meat of the
ritual (lousy pun intended) was the paschal sacrifice.
Today, as we finish the tractate, we return once again to the sacrifice. Specifically, the rabbis
close the page by discussing the blessing one says after consuming the paschal lamb,
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because you cannot put Passover to bed without saying the final blessing. And so we have
come full circle.
Or maybe the sacrifice was there all along? Though many of the rituals documented in this
last chapter — four cups of wine, matzah, maror, Hallel, and more — are hallmarks of the
contemporary Passover seder, this chapter has looked nothing like a Haggadah. That’s
because the rabbis were not, in this chapter, scripting a seder as a replacement for the
paschal offering. What they were describing is the ritual meal one makes to eat the paschal
lamb. The truth is, we never really left the sacrifice at all.
The rabbis didn’t inflate the significance of the paschal sacrifice — it was baked into Jewish
tradition from the very beginning. Indeed, knowing the rabbinic obsession with the paschal
sacrifice can help us to read the biblical story of the Exodus with new eyes .
If you look carefully at the prolonged negotiations between Moses and Pharaoh in the Book of
Exodus, you see that Moses doesn’t begin by demanding the Israelites’ freedom. “Let my
people go” is not even close to his first line. Instead, he begins by asking permission to take
them into the wilderness to celebrate a festival — language that implies they will offer a
sacrifice to God (Exodus 5:1–3). Why would he do this? The text explains: the Israelites
couldn’t offer sacrifices to God in Egypt because doing so was an affront to Egyptian religion.
The problem with slavery, from the Bible’s perspective, was not primarily a lack of personal
freedom — it was the fact that the Israelites could not properly make sacrifices to God .
When Pharaoh denies this request for an out-of-town festival, Moses escalates his demand to
complete freedom. But every time he makes this demand, he indicates that the Israelites must
be freed to serve the Lord (see Exodus 7:16, 8:16, 9:1, 9:13, and 10:3). This language of “to
serve” means specifically to bring sacrifices to God.
Except, that’s not what the text says. God tells Moses that the paschal offering will be an “ot
lachem”, a sign for you. It’s not a sign for the Angel of Death at all! (This actually makes
sense: If God could target the first nine plagues at the Egyptians, certainly God knows how to
make the tenth a precision strike as well.) No, the paschal offering is a sign for people. For
the Israelites, it’s a public declaration of faith in God. For the Egyptians, it is a deliberate
affront to their cult and gods. The offensive blood of the paschal offering is boldly smeared
up, down and around the entrance of every Israelite house even as the Egyptian homes
witness the horror of spilled human blood — deaths that their gods cannot prevent. By
performing the paschal offering in Egypt before the Exodus, the Israelite slaves stage the
ultimate act of defiance and victory. This is the real redemption — and they do it themselves.
Tuning our attention to the paschal sacrifice allows us to understand a critical dimension of
the Passover story. Yes, the redemption would not have happened without God’s might or
Moses’ leadership; but it also would not have happened without the Israelites’ decision to
enact their own liberation, despite the dangers. As we celebrate Passover in the modern day,
and as we sit down to seders that move from commemorating that first redemption to looking
forward to the future messianic redemption, we can remember that no redemption, past or
future, takes place without us.
Ḥag Pesaḥ Same-aḥ V’Kasher!

Rabbi Emanuel Ben-David
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Completing a book/tractate

 סֵ פֶ ר/ ִסיוּם ַמסֶ כֶת

We will return to you masekhet P’saḥim and you will return to
us. Our thoughts are about you masekhet P’saḥim and your
thoughts are about us. We will not forget you masekhet
P’saḥim and you will not forget us, not in this world, and not in
the world to come. (recited three times)

 ֲדﬠֲתֵ ן ֲﬠלֵך,הֲדַ ַרן ַﬠלָ� מַ סֶּ כֶת פְּ סָ חִ ים וְ הֲדַ ַרך ֲﬠלָן
 לָא נִ ֽתנַשֵׁ י ִמינָ� מַ סֶּ כֶת.מַ סֶּ כֶת פְּ סָ חִ ים ו ֲדﬠֲתֵ ך ַﬠלָן
 לָא בְּ ﬠָלְ מָ א הָ דֵ ין וְ ל ֹא,פְּ סָ חִ ים וְ ל ֹא ִתּ ֽתנ ִַשׁי ִמינַן
( )ג פעמים. בְּ ﬠָלְ מָ א דְ ַָאתֵ י

May it be your will, God, our God and God of our ancestors,
that your Torah be our occupation in this world, and will remain
with us in the world to come. Hanina bar Papa, Rami bar
Papa, Nahman bar Papa, Ahdai bar Papa, Abba Mari bar
Papa, Rafram bar Papa, Rakhish bar Papa, Surhav bar Papa,
Ada bar Papa, Daru bar Papa.

יְהִ י ָרצוֹן ִמלְּ ָפנֶי� אלוקינו ואלוקי אַ בוֹתֵ ינוּ שֶׁ ְתהֵ א
ותהֵ א ﬠִ מָ נוּ לעוֹלָם
ְ תּוֹר ְת� אוּמַ נֻתֵ נוּ בָּ עוֹלָם הַ ֶזה
ַ
, נַחְ מָ ן בַּ ר ַפּפָּא, ַר ִמי בַּ ר ַפּפָּא, חַ נִ ינָא בַּ ר ַפּפָּא.הַ בָּ א
, ַרפֽ ַרם בַּ ר ַפּפָּא, אַ בָּ א בַּ ר ַפּפָּא,אַ חַ אי בַּ ר ַפּפָּא
, אַ דָ א בַּ ר ַפּפָּא,סוֹרחָ ב בַּ ר ַפּפָּא
ְ ,ָרכִ יש בַּ ר ַפּפָּא
.דָ רוֹ בַּ ר ַפּפָּא

May the words of Torah, Lord our God, be sweet in our mouths
and in the mouths of all your people so that we, our children,
and all the children of the House of Israel, may come to love
You and want to study Your Torah on its own merit. Though
your commandments, I am wiser than my enemies for they are
ever with me. May my heart be filled with your laws in order
that I not despair. May I never forget your laws, for by them I
am kept alive. Blessed are you God, who teaches me your
laws. Amen, Amen, Amen, Selah, Forever.
We are thankful before you God, our God and God of our
ancestors that you have made our portion from among those
who sit in the house of study and you have not made our
portion from among those who sit idle. For we wake early and
they wake early. We wake early for words of torah and they
wake early for idle words. We strive and they strive. We strive
and receive reward and they strive and do not receive reward.
We race and they race. We race towards the afterworld and
they race towards destruction as it says: “And you God will
bring them down to destruction, men of blood and deceit will
not live out half their lives and I will trust You.
May it be your will, God, my God, that as you have helped me
finish masekhet P’saḥim, thus will you help me begin other
masekhtot and books and finish them. To learn and to teach,
to protect and fulfill all the words of your Torah with love. May
the merit of all the Tanaim and Amoraim and scholars stand
with me and for my progeny so that the Torah does not leave
my mouth and the mouths of my descendants forever. And
may it be filled through me: “when you walk it will guide you,
when you lie down it will protect you, and when you wake, it
will converse with you. For in me (Torah) your days will
increase and years of life will be added for you. Length of days
is in her right hand and in her left, wealth and honor. God will
give strength, God will bless God’s nation with peace.

Rabbi Emanuel Ben-David

תּוֹר ְת� בְּ פִ ינוּ
ָ  אֶ ת דִּ בְ ֵרי,הַ ﬠ ֲֵרב נָא ה 'אֱ�קינוּ
 וְ נִהְ יֶה ֲאנַחְ נוּ כּוּלָנוּ,וּפִ יפִ יּוֹת ﬠ ְַמּ� בֵּ ית י ְִשׂ ָראֵ ל
 כּוּלָנוּ יוֹדְ ﬠֵי,וְ צֶ אֱצָ אֵ ינוּ וְ צֶ אֱצָ אֵ י ﬠ ְַמּ� בֵּ ית י ְִשׂ ָראֵ ל
 כִּ י:� ֶ ְתּחַ כְּ מֵ נִ י ִמצְ וֹת,תּוֹר ְת� מֵ אֹ ְיבַ י
ָ לוֹמדֵ י
ְ ְְשׁמֶ � ו
 ל ֹא, לְ מַ ﬠַן,� יְהִ י לִ בִּ י תָ ִמים בְּ חֻקֶּ י.לְ עוֹלָם הִ יא לִ י
. חִ יִּיתָ נִ י, כִּ י בָ ם:� ל ֹא אֶ ְשׁכַּח פִּ קּוּדֶ י, לְ עוֹלָם.אֵ בוֹשׁ
. אָ מֵ ן אָ מֵ ן סֶ לָה ָוﬠֶד.�בָּ רוּ� אַ תָּ ה ה 'ל ַֽמדֵ נִ י חֻקֶּ י
מוֹדים ֲאנַחְ נוּ לְּ ָפ ֶני� ה 'אלוקינו ואלוקי אֲבוֹתֵ ינוּ
ִ
ָ וְ ל ֹא שַׂ ְמתּ,יּוֹשׁבֵ י בֵּ ית הַ ִמּדְ ָרשׁ
ְ שֶׁ שַּׂ ְמתָּ חֶ לְ קֵ נוּ ִמ
ימים וְ הֵ ם
ִ ִ שֶׁ אָ נוּ מַ ְשׁכּ.יּוֹשׁבֵ י קְ ָרנוֹת
ְ חֶ לְ קֵ נוּ ִמ
תּוֹרה וְ הֵ ם
ָ ימים לְ דִ בְ ֵרי
ִ ִימים אָ נוּ מַ ְשׁכּ
ִ ִמַ ְשׁכּ
 אָ נוּ ﬠֲמֵ לִ ים וְ הֵ ם.ימים לִ ְדבָ ִרים בְּ טֵ לִ ים
ִ ִמַ ְשׁכּ
וּמקַ בְּ לִ ים שָׂ כָר וְ הֵ ם ﬠֲמֵ לִ ים
ְ  אָ נו ﬠֲמֵ לִ ים.ﬠֲמֵ לִ ים
 אָ נוּ. אָ נוּ ָרצִ ים וְ הֵ ם ָרצִ ים.וְ אֵ ינָם ְמקַ בְּ לִ ים שָׂ כָר
. וְ הֵ ם ָרצִ ים לִ בְ אֵ ר שַׁ חַ ת,ָרצִ ים לְ חַ יֵּי הָ עוֹלָם הַ בָּ א
 אַ נְשֵׁ י,תּוֹרדֵ ם לִ בְ אֵ ר שַׁ חַ ת
ִ , וְ אַ תָּ ה אֱ�קים:שֶׁ נֱאמַ ר
ִ דָ ִמים
.� ָ אֶ בְ טַ ח בּ, ל ֹא ֶיחֱצוּ ְימֵ יהֶ ם ; ַואֲנִ י,וּמ ְרמָ ה
 כְּ שֵׁ ם שֶׁ ֲﬠז ַֽרתַּ נִ י לְ סַ יֵים,יְהִ י ָרצוֹן ִמלְּ ָפנֶי� ה 'אלקי
מַ סֶּ כֶת פְּ סָ חִ ים כֵּן ֽתּ ַﬠז ְֵרנִ י לְ הַ ְתחִ יל מַ סֶּ כְ תּוֹת
 לִ לְ מֹ ד וּלְ לַמֵּ ד לִ ְשׁמֹ ר,וּספ ִָרים אַ חֵ ִרים וּלְ סַ יֵימָ ם
ֽ
�תּוֹר ְת
ָ וְ ַלﬠֲשׂוֹת וּלְ קַ יֵּם אֶ ת כָּל דִּ בְ ֵרי תַ לְ מוּד
מוֹר ִאים וּתַּ לְ ִמידֵ י
ָ ָבְּ אַ הֲבָ ה וּזְכוּת כֹּ ל הַ תָ נ ִָאים וְ א
תּוֹרה ִמפֽ י
ָ ֲַחכ ִָמים ַיﬠֲמוֹד לִ י וּלְ ז ְַרﬠִ י שֶׁ ל ֹא תָּ מוּש ה
 תַּ נְ חֶ ה,� ְ ַוי ְִתקַ יֵים בִּ י בְּ הִ ְתהַ לֶּכ.וּמפִ י ז ְַרﬠִ י ﬠָד עוֹלָם
ִ
 הִ יא, ָ ַוהֲקִ יצוֹת,� ִתּ ְשׁמֹ ר ָﬠלֶי,� ְ בְּ שָׁ כְ בּ,�אֹ ְת
 ְשׁנוֹת,� ְ וְ יוֹסִ יפוּ לּ,� ִי ְרבּוּ יָמֶ י, כִּ י בִ י.� ְֶת ִשׂיח
. עֹ שֶׁ ר וְ כָבוֹד, בִּ ְשׂמ ֹאלָהּ,ימינָהּ
ִ ִ בּ, אֹ ֶר� י ִָמים.חַ יִּ ים
.ה 'עֹ ז לְ ﬠַמּוֹ ִיתֵּ ן ;ה ' ְיבָ ֵר� אֶ ת ﬠַמּוֹ בַ שָּׁ לוֹם
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ַק ִדישׁ ְד ַרבָּ נָן

Kaddish D’Rabbanan (of the Rabbis)

]אמן. [יִתקַ דַּ שׁ ְשׁמֵ הּ ַרבָּ א
ְ ְיִ ְתגַּדַּ ל ו
 וְ ִא ְמרוּ,יִשׂ ָראֵ ל בַּ ֲﬠ ָגלָא וּבִ זְמַ ן קָ ִריב
ְ בְּ ﬠָלְ מָ א ִדּי בְ ָרא כִ ְרעוּתֵ הּ וְ י ְַמלִ י� מַ לְ כוּתֵ הּ בְּ חַ יֵּיכוֹן וּבְ יוֹמֵ יכוֹן וּבְ חַ יֵּי ְדכָל בֵּ ית
.אָ מֵ ן
] יְ הֵ א ְשׁמֵ הּ ַרבָּ א ְמבָ ַר� לְ ָﬠלַם וּלְ ﬠָלְ מֵ י ﬠָלְ מַ יָּא,[אמן
יִת ַﬠלֶּה
ְ ְיִתפָּאַ ר וְ יִ ְתרוֹמַ ם וְ יִ ְתנַשֵּׂ א וְ יִ ְתהַ דָּ ר ו
ְ ְיִשׁתַּ בַּ ח ו
ְ ְ יִ ְתבָּ ַר� ו:יְ הֵ א ְשׁמֵ הּ ַרבָּ א ְמבָ ַר� לְ ָﬠלַם וּלְ ﬠָלְ מֵ י ﬠָלְ מַ יָּא
]אמן. [ בריך הוא. בְּ ִרי� הוּא.וְ יִ ְתהַ לָּל ְשׁמֵ הּ ְדּקֻ ְדשָׁ א
]אמן. [ וְ ִא ְמרוּ אָ מֵ ן.תֻּשׁבְּ חָ תָ א וְ ֶנחֱמָ תָ א דַּ א ֲִמ ָירן בְּ ﬠָלְ מָ א
ְ לְ ֵﬠלָּא ִמן כָּל בִּ ְרכָתָ א וְ ִשׁ ָירתָ א
 ִדּי בְ אַ ְת ָרא.אוֹריְ תָ א
ַ ְ וְ ﬠַל כָּל מַ אן ְדּﬠ ְָסקִ ין בּ. וְ ﬠַל תַּ לְ ִמידֵ יהוֹן וְ ﬠַל כָּל תַּ לְ ִמידֵ י תַ לְ ִמידֵ יהוֹן.יִשׂ ָראֵ ל וְ ﬠַל ַרבָּ נָן
ְ ﬠַל
וּמזוֹנֵי ְרוִ יחֵ י
ְ  יְ הֵ א לְ הוֹן וּלְ כוֹן ְשׁלָמָ א ַרבָּ א חִ נָּא וְ חִ ְסדָּ א וְ ַרח ֲִמין וְ חַ יִּ ין א ֲִריכִ ין.קַ ִדּישָׁ א הָ דֵ ין וְ ִדי בְ כָל אֲתַ ר ַואֲתַ ר
]אמן. [וּפ ְֻרקָ נָא ִמן קֳ דָ ם אֲבוּהוֹן ְדּבִ ְשׁמַ יָּא וְ אַ ְרﬠָא וְ ִא ְמרוּ אָ מֵ ן
]אמן. [ וְ ִא ְמרוּ אָ מֵ ן.יִשׂ ָראֵ ל
ְ יְ הֵ א ְשׁלָמָ א ַרבָּ א ִמן ְשׁמַ יָּא וְ חַ יִּ ים ָﬠלֵינוּ וְ ﬠַל כָּל
] אמן. [יִשׂ ָראֵ ל וְ ִא ְמרוּ אָ מֵ ן
ְ עוֹשֶׂ ה שָׁ לוֹם בִּ ְמרוֹמָ יו הוּא ַיﬠֲשֶׂ ה שָׁ לוֹם ָﬠלֵינוּ וְ ﬠַל כָּל
Exalted and hallowed be His great Name. (Congregation responds: "Amen.")
Throughout the world which He has created according to His Will. May He establish His kingship,
bring forth His redemption and hasten the coming of His Moshiach. (Cong: "Amen.")
In your lifetime and in your days and in the lifetime of the entire House of Israel, sword, famine and
death shall cease from us and from the entire Jewish nation, speedily and soon, and say, Amen.
(Cong: "Amen. May His great Name be blessed forever and to all eternity, blessed.")
May His great Name be blessed forever and to all eternity. Blessed and praised, glorified, exalted and
extolled, honored, adored and lauded be the Name of the Holy One, blessed be He. (Cong: "Amen.")
Beyond all the blessings, hymns, praises and consolations that are uttered in the world; and say,
Amen. (Cong: "Amen.")
Upon Israel, and upon our sages, and upon their disciples, and upon all the disciples of their disciples,
and upon all those who occupy themselves with the Torah, here or in any other place, upon them and
upon you, may there be abundant peace, grace, kindness, compassion, long life, ample sustenance
and deliverance, from their Father in heaven; and say, Amen. (Cong: Amen.)
May there be abundant peace from heaven, and a good life for us and for all Israel; and say, Amen.
(Cong: "Amen.")
He Who makes peace (Between Rosh Hashana and Yom Kippur substitute: "the peace") in His
heavens, may He make peace for us and for all Israel; and say, Amen. (Cong: "Amen.")

Rabbi Emanuel Ben-David
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